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CHAPTER NINE
GIST OF UTPATTI PRAKARANAM (4)

IS MOKSHA REALLY POSSIBLE?}

WHERE AND HOW CAN THE SOLID Jagat WHICH IS NON-EXISTENT GO OFF?

Rama spoke
3cY ¥R T SHAREAITT WY, FATegaFuTd AT Jeledd Teatd| (11.01)

Brahman! When this Jagat which is shining in this manner as solid, and perceived as real, is realized
as non-existent, where does it go off at the time of MahaaPralaya (in the mind of the realized Yogi) ?

afasiard
Vasishta spoke
$d AT HIEIdT T=LAYS: &4 TeSid, & AT $d HAN a6 af AHADATH| (11.02)

From where and in what way does the ‘barren woman’s son’ come and where does he go?
Tell me, from where does the forest imagined in the sky come, or where does it go?

JAEa

Rama spoke

YAl AT HAdiied & Afasgid, Hrel gIdr &g el q&F aAedanl (11.03)

The barren woman’s son and the forest imagined in the sky never exist at all; and will never exist;
in what way can it exist as the perceived, and in what way can it disappear? (Your exampie is improper.)

afasar

Vasishta spoke

eI A JAT o F: PaTae, SHEGTITE T TAT AT hara| (11.04)

Like the barren woman’s son and the forest in the sky do not ever exist, this perceived also has
no existence whatsoever.

d dicted a1 T ard Ilchdrel d faad, 3cafa: hreedl &g, dRIReeET & wAT| (11.05)

That which ‘never was there in the beginning’ cannot be produced or destroyed.
How can that which ‘never has existence’ get created?
What meaning does the word ‘destruction’ have in such a case?

Rama spoke
TeATYAAHIGETRUAT dTaGied e, T JAT ARGAGAT dddE o b Hdq| (11.06)

The ‘barren woman’s son’ and the ‘forest in the sky’ do exist as some form of imagined concepts.
So why can’t this Jagat also exist in a similar manner as an imagined concept that begins and ends?

afagara
Vasishta spoke

DO NOT TAKE THE EXAMPLE LITERALLY
IeTEIGelg:TUET fohel Ao, e adahoiorcadr ada &1 (11.07)

Comparison is made only when two things are different. Only one particular aspect of similarity is

to be taken into account. (Jagat has no existence like an imagined forest in the sky or a barren woman'’s son.
Other things in the comparison have to be ignored in this context.)

TYUT Hiquiched TRIAATHG FHE hehed  Adied Siarcd o TAT W (11.08)

When you see a golden bracelet, what you see is only the gold; the bracelet is just a conception of the

mind; so is the state of the Jagat in the Supreme.
REALITY STATE OF BRAHMAN AND THE JAGAT ARE NOT DIFFERENT

HRIA T JAT AT Yedcd eFTaehdooidled SR JAT AEAATGUATIA | (11.09)
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Emptiness of the sky does not exist separately from it. (Emptiness alone is named as the sky.)
The state of the Jagat also does not exist in Brahman as a separate object of perception.

hoolelleed JUT HIOU, AT I F JUT RACGYINT HAGE STeaAed W I&| (11.10)

Like the blackness does not exist separately from the collirium, like the coolness does not exist
separately from the snow, the Jagat does not exist separately from the Supreme state.

TUT AT AR 7 FeAGeATaN=A, seron 7 qA1 Foit g eafelepare | (11.11)

Just like the coolness does not differ from the Moon or the snow, the perceived phenomenon of
the Jagat does not exist differently from the Brahman.

FeTdl U1 A fgideel Iqeqdl AcIdE Soeard TEATHACHT | (11.12)

The water in the mirage-river, or the moon-ness in the two moons does not exist at all; so also,

the Jagat here also does not exist, though seen as existing in the Aatman (in one’s perceiving awareness.)
JAGAT IS CAUSELESS, IS INSTANTLY CREATED AS A DELUSION ONLY

3edg & TJeaed PRUMTEHATCETY ddAsTT dodTied A1 T hreen:| (11.13)

A thing (like Jagat) which never existed in the beginning, cannot have a cause; it does not exist at

the present also. How can it be destroyed ever?
HOW CAN THE NON-INERT CAUSE THE INERT?

FATHHT IS JLATGoISdEde: DRI HIA Ah SRAATATA JAT| (11.14)
How can ‘that which is not inert (Brahman-state), be the cause of the objects made of inert elements

like earth etc (since cause and effect must be similar in character like the clay and the clay-pot)?
How can the Sun be defined as the cause for the shadow (when both are of different characters)?

HROTHTAT: HF ¢ dfchsdaliod IdchRUMHATRT dedcdAdeAdA| (11.15)

Due to the absence of the cause, no effect ever rises here. If the indescribable Reality alone is to be

the cause, then, that alone exists as this perceived, in this manner. (7his Jagat-phenomenon is causeless.)
ABSENCE OF KNOWLEDGE IS THE CAUSE OF THE PERCEIVED

HAART TG HIAGTHEAT dd, TooleId T Fidchaaad ddl (11.16)

If it is only the ignorance (absence of Knowledge) that shines like this, then even that is the shine of the
awareness only.

(The Jagat seen in a dream is the shine of awareness only (even If it is proved unreal at the waking state).
GlIchaaAd=adAT TI SOCEHA:, HING! SRIT0T JAUT STcehaaAddHd | (11.17)

The shine of awareness within alone is the ‘Jagat-illusion’ experienced in the Svapna-state.
The Creation (with the beginning and end) is the ‘spread-out form of Jagat’ in Brahman itself.

Ifee Tga hRcadacaa afeyd, aredafa 7 aefa Serfchcheraa! (11.18)

Whatever is seen here (as the Jagat) is, always there in the essence of awareness (Aatman).
The phenomenon named Jagat does not set or rise in the least ever (as separated from that).

JYAT gacd Tfeldl, TAecel TdaT JAT, AT JehTr JTHTAT, s&la Fseaar| (11.19)

Liquidity is water; movement is wind; light is the vision; Brahman is the Tri-Jagat.
(Aatman and Paramaatman are the same; like the sunlight coming through a window (mind) (as Aatman), and
the sunlight which is everywhere (as Brahman) are the same.)

IUT QRAIEIseafRica FatAdiae: Jur Serfearinfd Tareda TATeATT | (11.20)

The ‘dreaming consciousness’ alone, shines like the ‘city in the dream’ inside the mind. So also, the
essence of awareness within (Aatman) alone, shines like the Jagat in the Supreme Aatman.

AT

Rama spoke

LIBERATION IS NEVER POSSIBLE
Td Jdcehd Teleguadcdd ¢ 3¢ TRITIY SdAdcEdAeidad| (11.21)

If it is so, hey Brahman, tell me how this ‘poisonous perception-state’ which is so densely believed

as real, rises like the false experience of a dream? (If the unmanitest is alone there, why then it appears as the
manifest Jagat? We all are experiencing a solid Jagat at all times. How can it be denied as non-existent?)




afd 723 fher ge1, §fa geR Toudl, Thacd g Hihiehsd gal:| (11.22)

If the perceived exists really, then the perceiver also exists as real; if the perceiver exists as real,
then the perceived also exists as real. (Each is the complementary portion of the other).
Even if one remains, both are bound. Even if one is gone, then both must be gone.

FeTedTaHdY TTagg! TRITT 7 &7 ddegER TITT o Fovafad Aerdl:| (11.23)

Since the perceiver/Seer (as Chit-awareness) can never cease to exist, the Seen (the perceived) cannot be
destroyed. Therefore, the Seer of the Seen can never ever be liberated!
(Perceiver will always exist bound by the chains of the perceived.)

TR AcHFHIITE! THTCETIHUTAN T TERITFVIATERA gl o Mmaafd| (11.24)

If the ‘Seen’ had a beginning, it could have an end later. (But you are saying that the seen is beginning-less.)

Therefore, the bondage left back as the ‘memory of the seen that is harmful’ cannot ever subside.
(It will always be there as the inner essence of Brahman.)

IT FIT FEUET T ga: ufafdear aorcdia adegfaaar aedl (11.25)

Like the mirror which reflects whatever is there, the Chit will be reflecting images, since it will be
of the nature of the residual memories only.

Hedd & Alcted 728 AT IcEdd GPLRITTAIcAIcHA T bl (11.26)

Since the ‘Seen’ is the very nature of the ‘Seer’, and only if the ‘Seen” was not produced in the beginning
and not there at all as a true existence, will the liberation ever become possible (otherwise not).

TEATGHATHDAH Wcad JibH: HcTedraddl JrdchAATcATaG aXl (11.27)

Therefore, I believe that ‘liberation’ is not possible at all, hey best of the Self-realized!
Prove to me with proper reason that the perceived is non-existent for sure.

arergrar
Vasishta spoke

3aca Ter Afd SPTcHdTcAT JAT YUuds HAAT I ST HAAH d| (11.28)
FqarhATaTRATaaAgafod, o fsreafa a dagfe argder g1 (11.29)

The unreality alone always shines as the entire perceived phenomenon of the Jagat.
Rama! I will prove the non-existence of the Jagat to you through a story I will relate to you next,
about how the Creation came to be about, listen. Unless I give you the details of the events that

happen in the story, your mind will not feel at peace like a lake filled with sand.
(Doubts will soil the mind, like the sand in the lake waters. I will explain fo you as to how the dense-state of concepts
turns into this horrid world[y-existence that is felt as real.)

HAATHITHEATECT STCHNHATEI: JEhLATATABICHT edeR HRATH| (11.30)

When the ‘stabilized delusion of the created Jagat’ is realized as completely non-existent, then you
will normally go about the activities of life, with your intellect always established in the Truth.

HTATHTITRI HIEYFHEHATATIST: TEcal ARSI fed o FAgfgfRdua:| (11.31)

The ‘perceived phenomenon with the objects, that are with the characters of presence and absence,
acceptance and rejection, gross and subtle, non-moving and moving’, will not pierce you like the
arrows thrown at the great mountain.

T TWIsEAD TAlcdAT o g aned Heudl, sHied Ul od a&arer Tadl (11.32)

That single essence alone is there; there cannot be a second one even in imagination.
I will explain to you how the Jagat arose there, Raaghava.

AEATCHTA Teholliel TASIFHAT HISTGHSI HehollHhel HElcH]
FUTAAhAAAHATTPRIPRIETG FagAefd faeliad =l (11.33)

Dear Rama! From that (pure essence of awareness) alone, all these shine forth. That supremacy alone,
which is the complete ‘totality and the individual states’, the ‘abode of all forms and sights, thoughts and
ideas of the mind of multifarious varieties’, rises and dissolves by itself.




